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to God. Thus a physician is bound to do his utmost to 
care a sick person, although, from Ms knowledge of the 
man's character, he may have great reason to apprehend 
that he will make use of his restored health only to do 
mischief to himself and others. And thus, to a states- 
man, if he has it in his power to educate and civilize a 
nation of savages, must not shrink from doing so, on 
the ground that they may fall into certain vices, com- 
monly found in civilized communities, but from which 
savages are generally exempt. St. Paul felt his own 
course of duty to be plain, and that was, to preach the 
gospel to all classes whether they abused it or not. He 
says, in Roms. i. 14, 15 — "To the. Greeks and to the 
barbarians, to the wise and to the unwise, I am a debtor ; 
so (as much as is in me) I am ready to preach the gos- 
ple to you also that are at Rome." And so we think is 
even- Christian minister a debtor to put the Word of 
God into the hands of every one capable of reading it. 
His duty does not, however, end there ; he is bound 
not only to take pains to understand that Word himself, 
but he is bound, also, to aid all who apply to him, or who 
will listen to him, to understand it. The private judg- 
ment advocated by Protestants, is supposed by most 
Roman Catholics, and among others, apparently, by Mr. 
Aylmer, to be the same as unaided, uninstructed judg- 
ment. We repudiate this notion, as well as the other 
absurdities which Mr. Aylmer attributes to us, of " mak- 
ing a child the arbiter of the most important truths ;" 
or of pretending that there are no difficulties in the 
Scriptures. We go along witli Roman Catholics to this ex- 
tent, that God has given us a Church as well as a religion ; 
that he has instituted an order of men in that Church, one 
of whose chief duties it is to give themselves up to, the 
study of God's Word, and to be diligent in teaching and 
preaching it ; and that we have the results of this gra- 
cious provision which God has made for the better un- 
derstanding and more effectual operation of his Word, 
not merely in the sermons which we hear every Lord's 
day, but in the Catechisms, the Creeds, the Articles, 
the Liturgies, and the Scripture commentaries which 
exist for our guidance and edification. Every indivi- 
dual is bound to seek for the instruction necessary to 
enable him to understand the Scriptures, from "every 
source within his reach ; and every individual is also 
bound to do what he can to help others to understand 
what they read — not by invading the office of the minis- 
try, by becoming an official expounder and preacher, 
but by imparting, in a private manner, any information 
he may possess to those who ask him, or to those who 
are so connected with him as to render such a course a 
duty. But in all this we still recognise the right of 
man's reason and judgment to examine and comprehend, 
and be convinced and believe. Protestants appeal to 
reason; Roman Catholics to authority. An appeal to 
reason assumes the right use of reason ; an appeal to 
authority does not assume any use of reason at all. To 
be consistent, the advocates of this appeal to authority 
should be prepared to say, we believe such and such 
things to be contained in Scripture, not because our 
priests have, by their arguments and instruction, enabled 
us to see that they are so contained in it, but because 
they say they are. Now, St. Paul says, " where the 
Spirit of the Lord is, there is liberty ;" but the doctrine 
laid down above, is pure and absolute slavery. If the 
only thing required of us by God were to conform our 
outward actions to a law, then the priests might be re- 
garded as the judges appointed by God to expound the 
law, and their expositions be binding. But God requires 
the truth of his Gospel to be believed and felt, and to 
influence our thoughts and motives, our will aud affec- 
tions ; and such a sanctifying operation of the truth is 
inconceivable, if the office of the priesthood be, not to 
guide our judgment and enlighten our reason by the 
ordinary means employed when any other book is to be 
explained, or branch of human knowledge is concerned, 
but authoritatively to lay down the law, and to coerce 
our assent to their decisions. We venture to say, that 
we believe the priests of the Church of Rome have no 
royal road to that knowledge of God's Word which could 
qualify them, and them only, to be sound expositors of 



ing, that for four centuries, at least, after the time of oar 
Lord, the doctrine of Purgatory, as now held by the 
Roman Catholic Church, was unknown. The remarks 
in our last number have drawn forth a letter from a cor- 
respondent, inviting our attention to some Scripture 
evidence for the existence of Purgatory. This appeal 
from the Fathers to Scripture is one which we cannot 
refuse to listen to. We very willingly confess, that if it 
can be proved that our Blessed Saviour, or any of 
the Apostles, revealed, in the Holy Scriptures, the 
existence of such a place, we are bound to believe in it, 
even though St. Patrick, St. Leo, St. Chrysostom, or 
any other saint knew nothing about it, and however 
strange such ignorance would be. And we earnestly 
hope that many of our readers will follow our corres- 
pondent's example, and will " Search the Scriptures" 
for themselves, and examine what are the doctrines 
which it teaches. The following is the letter referred 
to:— 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — Your proofs against the non-existence of Pur- 
gatory will not hold good with Roman Catholics. They 
firmly believe that such a state exists, and their true 
opinion is confirmed by the following passages : — 

"The work of every man shall be manifest, for the 
day of our Lord will declare it, because it shall be re- 
vealed in fire ; and the work of every one, of what 
kind it is, the fire shall try ; if a man's work abides 
[as theirs doth who suffer no Purgatory], he shall re- 
ceive a reward ; if any man's work burn [as theirs doth 
who go to Purgatory], be suffers detriment, but himself 
shall be saved, vet so as br fire." — 1st Cor. iii. 13, 14, 
15. 

" Be thou at agreement with thy adversary betimes, 
whilst thou art in the way with him [that is, in this life], 
lest perhaps the adversary deliver thee to the judge, and 
the judge deliver thee to the officer, and thou be cast 
into prison [Purgatory]. Amen, I say unto thee, thou 
shalt not go Out from thence till thou repayest the last 
farthing."— St. Matt. v. 25, 26. 

"I remain, yours, &c, "Amicus." 

Now, if the words within parentheses in our correspon- 
dent's quotations were part of the sacred text, then in- 
deed it would be certain that the two passages he has cited 
have a reference to Purgatory. But these words within 
parentheses are no part of Scripture, but are merely 
the private interpretation given by " Amicus ;" and wc 
hope to show that this interpretation is not consistent 
with the words of the text — that it cannot possibly be 
received by any one who determines to interpret Scrip- 
ture only in accordance witli the unanimous consent of 
the Fathers — and, lastly, that his interpretation is not 
accepted by Roman Catholic divines of acknowledged 
authority. 

To commence with the passage from Corinthians. 
The text asserts that the fire shall try the work of every 
one, of what kind it is; and it implies that some of the 
works thus tested shall abide, and some shall burn. 
" Amicus" asserts that the works which abide arc 
the works of those who do not sillier Purgatory ; 
it is plain, therefore, from his own admission, that 
the fire which tries these works is not purgatorial 
fire. Further, the fire spoken of in the text is to 
try the work of every one ; but Purgatory is not a place 
of trial, but a place of punishment. The fire spoken of 
in the text is to iry the work of every one ; but the lire 
of Purgatory is spoken of as having nothing to do with 
the works of men, but as exercising its power upon 
men's souls. We conclude, then, that the fire spoken of 
in the text, which tries, tries the work, and tries the 
work of every one, is not the same as purgatorial fire, 
which punishes, punishes the souls, and only punishes 
the souls of some men. 

Thus we have shown that the interpretation of " Ami- 
cus" is inconsistent with the words of the text, and it is 
equally easy to show that it is not supported by the con- 
sent of the Fathers. We need only direct our corres- 
pondent to the references given by the celebrated Car- 
dinal Bcllarmine, in the chapter in which he discusses 



it ; and that priests of either Church will be safe guides ! this very text. — De Purgatorio, book i., chap. v. He will 
in this matter only in so far as they are spiritual-minded, there see that several eminent Greek Fathers, including 
learned, sensible, Bible-reading men of God. And as to j Chrysostom and Theophylact, supposed that the fire 
the claims of the Roman Church to a power of giving j spoken of was hell fire : that others understood the text 
the true sense of the Scriptures with infallible certainty, ■ to refer to the fire of that conflagration in which the 



all we shall say is, that if she has this power, it is a pity 
she has never exercised it. If she might, according to 
her own showing, have drawn up an infallible com- 
mentary upon the Bible, and if the absence of such an 
unerring commentary has led so many millions into 
error, wc ask every Catholic layman of intelligence and 
right feeling, is it not a shame and a reproach to her 
that she has never done it? 

As to the text from John v., we have some further 
observations to make ; but the length to which our pre- 
sent remarks have already run, obliges us to postpone 
them to another occasion. 



PURGATORY. 

In this and in the last two numbers we have laid be- 
fore our readers the sentiments of some of the most emi- 
nent saints and fathers of the Primitive Church on the 
state of departed souls, and have given reasons for think- 



world shall be burnt up ; but that St. Augustine and 
Gregory the Great interpret the text as referring to the 
fiery trial of tribulation which takes place in this life. 
Bellarmine's own opinion is singular. He considers, for 
nearly the same reasons as we have given, that " the 
fire which is to try every man's work" cannot refer to 
Purgatory, but must be understood metaphorically; but 
he endeavours to maintain that the latter clause, " so as 
by fire," is to be understood of purgatorial fire. Thus 
he gives to the word fire two different meanings in the 
two clauses of this short passage : in the first place, 
where " the fire'' is simply mentioned, he understands 
it metaphorically ; ami where the expression is, " so as 
by fire," he understands it literally. If any refutation 
of this interpretation is needed, it is sufficient to say, 
that however much the Fathers may differ among them- 
selves as to what is meant by the word fire, they agree 
as to the necessity of being each consistent with him- 



self, and give the same meaning to the word in all the 
clauses of the passage. 

To one who has no theory to support, the words, "so 
as by fire'' present no difficulty. They form a pro- 
verbial expression for escape from danger, not without 
great hazard and difficulty, like one that, when his 
house is set on fire at midnight, wakes and leaps out of 
the bed and runs naked out of doors. — See St. Chry- 
sostom, vol. ii., p. 639. Such proverbial expressions 
for escape from calamity may be found in other passage* 
of Scripture. — See Amos iv. 11, Jude 23. 

Thirdly. We shall show that the controversial use of 
this passage in Corinthians is now given up by the 
leading Roman Catholic writers. It is to be observed, 
that Scripture texts are used by Romish divines for two 
very different purposes. If a member of their own com- 
munion asks them to produce some texts in favour of 
Purgatory, then it is sufficient to pick out from a con- 
cordance some passage where the word "fire," or the 
word "prison," occurs, and to say that in this passage 
Purgatory is probably alluded to : but in arguing with 
an opponent, something more is required than a mere 
possibility that Purgatory may be referred to ; it is ne- 
cessary to show that such is the natural and proper sense 
of the passage. Thus our readers will see that it is one 
thing, " suadere pcobabiliter," another, " demonstrate 
contra hasreticos." Now, it is in this latter controver- 
sial use that we say the passage has been given up by 
Romish authorities. We shall not quote Erasmus ; for 
though he was a Romanist, and though his arguments 
on this passage are very convincing, yet as he was sus- 
pected of a leaning towards the reformed viows, his 
authority has less weight. But we refer " Amicus" to 
the discussion given by the approved theologian, Natalia 
Alexander, of all the texts which relate to the doctrine 
of Purgatory (see Diss, xlv., in Hist. +ti seculi), who 
after citing at length the opinions of Chrysostom, of 
Theodoret, of Augustine, and of Gregory the Great, con- 
cludes that this passage cannot be used to demonstrate 
the existence of Purgatory. And accordingly the more 
rec«nt Roman Catholic controversial writers do not lay 
any stress on this passage. We give as an instance, 
among their foreign divines, Perrone, lecturer at the Je- 
suit College at Rome (see his Prselectiones Theologies?, 
vol. iii.) ; and among English writers, Cardinal Wiseman 
(Lectures on Catholic Doctrine, vol. ii., p. 04), who says 
"that he adverts to this passage, not for the purpose of 
discussing whether it applies to Purgatory or not," and 
goes on to say — " It is not essential to our belief that 
this text should refer to Purgatory," which he surely 
would not have said if it was relied on as one of the 
strongest Scripture proofs. 

On the passage in St. Matthew wc need say less, 
because of it the best Roman Catholic writers are 
agreed that it has no reference to Purgatory what- 
soever.. See the Dissertation" of Natalis Alexander 
already referred to, and also the commentary on the 
passage of the Jesuit, Maldonatus, who, certainly, 
cannot be accused of any leaning towards Protestant 
views. We translate the observations on the passage of 
Natalis Alexander — an approved Roman Catholic theo- 
logian. " Some would understand by ' prison' purga- 
tory, by ' farthing' ' venial sins,' which must be expiated 
by those who have died in a state of grace and charity 
before they can escape from Purgatory. This interpre- 
tation Bcllarmine defends by sonic testimonies from the 
Fathers, of which scarcely one is clear and express, 
But this place does not demonstrate Purgatory, and 
its true meaning is very different from that which Bel- 
larmine gives to it. ' Our adversary' is either the 
Divine law, which accuses us before God (as St. Augus- 
tine interprets), or else the man who has anything 
against us, whom we have offended anil called fool [see 
the context], who pleads against us before God (as St. 
Hilary, St. Ambrose, and St. Jerome interpret) ; ' the 
way,' is the time of this life ; ' the judge' is Christ ; 
the officer is the devil, whose agency God employs in tor- 
turing the damned ? ' prison is hell; ' the last farthing is 
the smallest fault, for a farthing was the smallest piece 
of money : so that to pay the last farthing is a prover- 
bial expression for being punished with the utmost ri- 
gour of the law. But as to what is said, that we shall 
not get out until we have paid the last farthing, it 
is not meant that we shall get out afterwards ; because, 
since the damned arc liable to infinite punishment for 
every mortal sin, this is a debt which they can never 
pay. The word ' until,' therefore, must be taken in the 
same sense as in the first chapter of St. Matthew's gospel — 
' He knew her not until she hail brought forth her first- 
born son,' whence it is not to be inferred that Joseph did 
know Mary after she bad brought forth. And again, 
Psalm cix.— ' Sit thou on my right hand, until I make 
tbiue enemies thy footstool.' And again, 1st Corinthians, 
15 — * He must reign until he have put all enemies under 
his feet.' As, therefore, it is understood that Christ will 
always reign, since his enemies will be always under Ms 
feet, so in the passage — 'Thou shalt not depart thence 
until'thou hast paid the uttermost farthing' — we must un- 
derstand, that the persons spoken of shall never depart 
from the prison, because they will be always paying top 
last farthing, since the punishments of sin are eternal. 
This is the interpretation of St. Augustine — Book i., on 
the Sermon on the Mount, cap. 11." 
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Such are the observations of Natalis Alexander on this 
passage ; and as the best Roman Catholic divines agree 
■with him that this text has no reference to Purgatory, we 
think it scarcely worth mentioning, that St. Chrysostom 
interprets the whole passage of the dangers which may be 
incurred in this life by one who omits to be reconciled to 
his adversary ; and understands judge, officer, prison, &c., 
in their most literal sense. 

We think, then, we have said enough to show that the 
two passages which " Amicus " has brought forward are 
Utterly insufficient to establish the doctrine of Purgatory ; 
and wo would beg of him to examine further the statements 
of Scripture on the subject. Now we are very certain that 
if the doctrine of Purgatory be true, clear, and explicit 
statements of it will be found in the Scripture. Our Lord 
and his Apostles did not seek to make converts by conceal- 
ing from them any of the sufferings to which Christians 
should be liable. Our Saviour exhorted those who came (o 
join themselves to him to count the cost well beforehand : 
and he candidly told them that in this world they should 
have tribulation, and that they who had persecuted him 
would also persecute his followers. Now, we may be very 
sure that he who so faithfully acquainted his disciples with 
all the sufferings they should have to bear in this life would 
not keep secret from them any they should have to endure 
in the world to come. 

Besides, if the Romish theory be true, the sufferings to 
be endured in Purgatory may be much shortened by men's 
prayers, and penances, and sufferings in this life. If this 
theory be true, then it is impossible but that, among all 
the advice which is recorded to have been given by 
our Lord to his disciples, and by the Apostles to their 
converts, we shall find some directions as to the means 
of shortening or escaping these dreadful sufferings here- 
after. And among the consolations which are recorded 
to have been given by our Lord and his Apostles to their 
disciples suffering under persecution, we shall surely 
find some mention made of the effect of those earthly 
afflictions in shortening the torments of Purgatory. But 
if nothing of this kind can be found in Scripture ; if the 
only sufferings which the believers in Christ were in- 
formed they should have to bear, were the persecutions of 
this life — the only terror of the Lord denounced against 
evil-doers were the torments of hell; if the Christians 
were comforted with the hope that, l when absent from 
the body, they should -be present with the Lord' — that 
'when the house of their earthly tabernacle should be 
dissolved, they should have a building of God, a house not 
made by hands, eternal in the heavens* — that ' they who 
die in the Lord should rest from their labours,' then we 
think that it is a reasonable inference from the silence of 
Scripture as to such a place as Purgatory, that our Lord 
and his Apostles did not know of its existence. 



TO THE EDITOR OF THE CATHOLIC LAYMAN'. 

Sir — As a subscriber to the Layman, I hope yon will 
have no objection to afford me, from time to time, some 
information which I am desirous of obtaining. 

I have read attentively, in your last number, an arti- 
cle, headed Purgatory, in which you give extracts from 
a work attributed, vou say, to St. Patrick, entitled '■ The 
Three Habitations.^' Now, what I want to know from 
you is, to which of those habitations do children go, who 
may happen to die without receiving baptism V and, also, 
was it in a fourth habitation the soul of the Redeemer was 
from Ins death till the resurrection ? 

I hope you may oblige me by enlightening mc on 
these points in the columns of the next number of the 
Layman. 

Your obdt. servt., 

Walter Plunket. 

Longhrea, March, 1852. 

We shall always be happy to afford to our correspon- 
dent whatever information we possess or can obtain. It 
is a duty which we always discharge with pleasure; 
bnt we cannot undertake to give any more information 
upon any point than what Christ and his Apostles have 
given to the world. We believe that there must be a vast 
deal more " in the world of spirits" than Christ has 
thought fit to reveal to us at present ; but we believe that 
Christ revealed to his Apostles all that it was necessary 
and profitable for us to know at present. And St. Paul 
says he kept back nothing that was profitable to us. — 
Acts, ch. xx., v. 20, Douay Bible. Beyond what is so 
revealed, our only wisdom is to confess our ignorance, and 
to live as men who look for their Lord's appearing, wiicn 
all hidden things shall be made plain. 

We cannot tind that Christ or his Apostles have told 
ns the destiny of children who die unbaptized, and, 
therefore, we cannot pretend to know it. But we are 
sure that Christ knows it ; and Ave are also sure that 
the Judge of all the earth shall do right. To him, 
therefore, we leave it ; not without this ground of hope, 
that he " died for all" (2 Cor., chap, v., v. 14, Douay 
Bible), and that " He is the propitiation for our sins'; 
and not for ours only, but also for those of the whole 
world." — 1 John, chap, ii., v. 2. It is enough for ns 
that we have Christ's gracious invitation to bring our 
children to him. If any neglect to bring them, Christ 
will do what seems good to him. 

Nor do we see how this questiqn is at all plainer to 
those who believe the common doctrine of Purgatory. 



For these children have immortal souls, which shall live 
for ever. But Purgatory will not last for ever ; and 
what place are their souls to be in afterwards ? There- 
fore, supposing a Purgatory does not solve the diffi- 
culty. 

With respect to the second question — "Was it in a 
fourth habitation the soul of the Redeemer was, from 
his death till his resurrection? — we answer thus, 
Bavid said, in the 15th Psalm, v. 10 (Douay Bible) — 
" Thou will not leave my soul in hell ;" and, St. Peter, 
in the 2nd chap, of Acts, tells us, that David, being a 
prophet, spoke this "of the resurrection of Christ" — 
v. 27, 30, 81. But what place is here meant by 
"Hades" or hell, has been a source of great difference 
of opinion among the Fathers. 

We know that the spirit of man exists in the interval 
between death and the resurrection of the body. We 
know that God has it somewhere. We know that onr 
Saviour spoke of Lazarus being "in Abraham's 
bosom" (Luke, chap, xvi., v. 22, Douay Bible) ; and of 
the rich man being " buried in hell" — same verse. 
This was after they were dead, and before the resurrec- 
tion of the body. We know that these places were 
" afar off" from each other (v. 23), and separated " by a 
great chaos" (v. 26). We believe (with all the Fathers), 
that Abraham's bosom was a place of happiness, though 
not so perfect in glory as the state that shall follow the 
resurrection. Wc see no difficulty in supposing that it 
may be connected with heaven, or even as part of it, 
just as the hell in which the rich man was " buried" 
may be a part of the hell of the damned, or at least 
connected with it. Thus we may easily account for 
St. Patrick counting only "three habitations" — 
namely, heaven, earth, and hell. 

Now, whether "Hades," to which onr Saviour 
went, be a name which includes the place called 
"Abraham's bosom," and also that "hell" to which 
the rich man went; or whether the term "Hades" is 
applied to the latter alone, is a question which the 
Scriptures do not seem to decide, and about which 
the Fathers, therefore, differed widely. Wc, therefore, 
think it wise not to assert anything positively, where 
we cannot be certain. 

To either of these places our Saviour went when he 
" descended into hell. It may be to both. The words 
which "our Saviour spoke, when on the cross, to the 
thief who was dying/ beside him — " This day thou shalt 
be with me in Paradise" (Luke xxiii. 43), are thought, 
with great reason, to be spoken of the place called 
" Abraham's bosom ;" while the words, " he descended 
first into the lower parts of the earth" (Epli. iv., v. 9), 
and also the words, " he descended into hell," are 
thought, by many, to refer rather to the hell of the rich 
man. Whichever place it was, or ii he went successively 
to both, there is no need of St. Patrick counting a 
"fourth habitation," because he must have looked on 
one of these places as belonging to heaven, and the other 
to hell. 

Our correspondent should remember what we quote 
St. Patrick's work for. Simply to prove that St. 
Patrick did not believe in Purgatory, and that it was no 
part of the religion which he taught the Irish. If our 
correspondent means to find fault with the omission, 
why he is condemning the religion of St. Patrick, that, 
is all ; and making out St. Patrick a Protestant. 

We think it clear that " Abraham's bosom," and the 
" hell" in which the rich man was buried, cannot be 
" Purgatory," according to the common notion ; because 
" Abraham's bosom" was, clearly, a place of happiness ; 
and between it and the rich man's " hell" there is fixed 
a great chaos (or gulf, as the Protestant Bible has it). 
So that they who would pass from thence to you, 
cannot, " nor from thence come hither. 7 ' — Luke xvi. 2G, 
Douay Bible. Abraham does not say to the rich man, 
" Pray to the Blessed Virgin," or " get the Priest to 
say masses for you ;" but he plainly tells him — " You 
cannot from thence come hither." Surely that cannot 
be Purgatory. 



ON TRANSU/BSTANTIATION. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — Conscious that I am neither talented nor educated 
sufficiently to convey my thoughts on an important 
subject in a suitable style, I feel considerable diffidence ; 
bnt as you will not expect that every layman who reads 
your paper will be educated, you will not ungenerously 
criticize a communication from one of them on that 
score. The subject, which led to the few observations 
I intend to offer, is contained in an article in your paper 
of the 1 7th inst. on transubstantiation. Now, it appears 
to me that the communication you received bearing the 
Enniscortby post mark, is conclusive on the point ; and 
that your observations on it are sophistical. You say, 
that of the three passages he has quoted, these words 
only, " this is my body," were spoken at the institution ; 
all the rest were spoken on another occasion, at least a 
year before the sacrament was instituted. I apprehend 
yon mistake your correspondent, for no intelligent Ca- 
tholic supposes they were ; but that they had allusion 
to the institution is plain, for upon that occasion, dis- 
coursing of the bread of life, our Saviour propounded 
the doctrine of the real presence, and promised that 



which he afterwards did give at the institution, his body. 
If, as I think is pretty clear, you use this by way of inn- 
endo, or insinuation, to induce an inference, that because 
they were not spoken at the institution, that therefore 
the force of the words used at the institution (which do 
not admit of cavil) was weakened, this yon know would 
be a mischievous error, and well calculated to do much 
harm to ignorant people. Your case of Judas amounts 
merely to a captious objection, and, if used with a dispo- 
sition to falsify, or contradict the words of Christ, it 
would unquestionably be blasphemy. That the case of 
Judas docs not serve your argument, I think I will be 
able ta show. But suppose it to apply, would it not 
tell with equal force against the Protestant interpreta- 
tion of the text ? for you must admit, that eternal life is 
promised to whosoever cateth Christ's flesh, which yon 
say means that spiritual nourishment which Christ gives 
to those who faithfully use that sacrament which he has 
appointed for them. If you are right in that intrcpre- 
tation, then it follows that it was according to the Pro- 
testant belief Judas ate it, yet he perished : and so you 
founder there. True, you qualify it by saying 
faithfully use it ; but as the words " faithfully use it" 
do not appear in the text, it may bo inferred that 
they are an addition of your own. If there is any diffi- 
culty in the case, the true solution o£it is foundin the 
1st Epistle of St. Paul to the Corinthians—" Therefore^ 
whosoever shall eat this bread, or drink the chalice of 
the Lord unworthily, shall be guilty of the body and of the 
blood of the Lord — xi. 27. But let a man prove himself : 
and so let him eat of that bread, and drink of the cha- 
lice — 2?. For he that cateth and drinketh unworthily, 
eateth and drinketh judgment to himself, not discerning 
the body of the Lord — 21). Therefore are there many in- 
firm and weak among you, and many sleep — 30." Judas 
ate unworthily, and thereby incurred judgment. It is 
in this light a Catholic views the subject, and proves 
himself, by sincere and humble confession, as prescribed 
by St. James ; and by praying to God for grace to be 
truly contrite : then, with a lively faith* and an anima- 
ted hope, receives the bread of life, and avoids judgment. 
I am, with a sincere desire for your salvation, which 
charity dictates, your obedient, &c. J. B. 

" J. B." need fear no criticism from us, except what is 
intended to bring out the truth. 

Our Enniscorthy correspondent appeared to us to 
speak of the discourse in John vi. as if delivered at the 
institution of the Lord's Supper. " J. B." is- probably right 
in supposing that this was a mere inadvertence or over- 
sight ; but it was not the less our duty, when ho pub- 
lished that letter, to point out this oversight, because, 
if we had not done so, some of' our readers might have 
been led into error by it. 

We do not distinguish the time at which that discourse 
was spoken " by way of inuendo or insinuation," that 
the discourse could not have been spoken of the institu- 
tion : but wc use it to prevent any inuendo or insinua- 
tion that the discourse must have been spoken of the 
institution, in order that the question, whether it were so 
spoken or not, may be considered on its own merits. 

"J. B." thinks it " plain" that this discourse was spoken 
of the sacrament. We have already stated, that the 
Fathers differed about this question ; and how, then, can 
it be so plain to " J. B. ?" 

We must now add, that many of the most learned 
Roman Catholic divines have publicly maintained, that 
Christ did not speak of the sacrament in that discourse. 
Our space is brief ; so we mention here, as the maintainers 
of this opinion, only Cardinal Cusanus,f Cardinal Caje- 
tan,J and iEneas Sylvius,l| who was afterwards Pope. 
We could give a dozen more as high authorities. Now, is 
it quite plain to " J. B." that he must be right in contra- 
' dieting all these ? Let him remember that the Council 
of Trent, with the Pope at its head, could not venture 
to say which opinion was right ; how then can " J. B. ?" 
Is it by his " private judgment?" 

Our argument was this — Christ said in that discourse 
" if any man eat of this bread he shall live for ever.' 1 '' 
Judas ate the bread which Christ blessed at his last 
supper, and that very night Judas perished for ever. 
The question is, did Judas cat that bread of which 
Christ said, " if any man cat of this bread he shall live 
for ever ?" We say, Judas did not eat of the bread of 
which Christ spoke these words : " J. B." says, Judas did 
eat of it : which of us contradicts the words of Christ ? 

" J. B." thinks that we want to alter Christ's words — 
" If any man eat of this bread," and that wc want to 
have it thus, " if any man faithfully eat of it," whereas 
he think it should be, " if any man worthily eat of it," 
as if "faithfully" and "worthily'' weie not pretty 
much the same in this case. But " J. B." mistakes us 
much. Wc do not want to put " faithfully" or " worthi- 
ly," or any other word, into the words of Christ. It is 
" J. B." who, by his own confession, wants to add to the 
words of Christ, by putting in the word " worthily" 
where Christ did not put it. We take the words of 
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